Matthew
Sermon by Phil Kayser at DCC on 2020-03-29

Introduction - settling the debate on structure

We are up to Matthew in our Through the Bible Series. Before I dig into the text [ want to
say a few words about the incredible structure of the book of Matthew. As you know, [ don’t
always agree with the Bible Project’s analysis of books. Sometimes they do a great job and
sometimes the video is weak. But if you are a highly visual person, I highly recommend that
you look at their two videos on Matthew. The two videos together are about 15 minutes,
and are extremely well done. That video shows a foundational block at the beginning and a
climax block at the end, with five blocks of teachings in between that parallel the five books
of the Pentateuch and establish the renewal of the kingdom by the Prophet like Moses and
the King like David. It’s one of the ways that several people have seen this book as being
structured.

Of course, that is not the only structure that scholars have found. Anyone who has studied
Matthew knows that there has been huge debate on what structures Matthew. And each
one thinks that their structure is the real one. It is my contention that most of those insights
from scholars are not mutually exclusive - they are all true. This is a beautifully written
book that intricately weaves several structural devices together in order to emphasize
different layers of truth.

For example, is it biographical and therefore chronologically structured? Well, to some
degree, yes. But scholars point out that it is more than simply biographical. It is also
topically arranged. And almost everyone admits that some things are topically grouped
together. But because this is a literal history, we would expect chronological order.

Does the whole book recapitulate the history of Israel, as many scholars claim? Yes. And it
does so in remarkable ways to show that Jesus is forming a new Israel and establishing a
new kingdom. Indeed, Matthew shows Jesus to be the Israel encapsulated into one person.
So that is another lens through which to view the book. That lens helps you to avoid the
Dispensational error.

Others have recognized that this book has geographical movement in the major five
portions from the mountain top, down to a town, down to the water, then back up to a
town, and back up to a mountain. Thematically these parallel His descent into death and
back up into resurrection. But if you overlay that over the other structures that people see,
you find remarkable parallels.

This is even true of the chiastic structure given by Mago Nagasawa. You would think that
would be mutually exclusive of the other structures, but it is not. I think he has shown layer
upon layer of perfect parallels in the book that form a thematic chiasm, with the growth of
the kingdom in chapter 13 being at the heart of it. The whole book is about the kingdom of
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Jesus, but those parables keep us from being surprised at the opposition to the kingdom in
its early stages. It starts off small and almost unnoticed but eventually grows to fill the
earth. It's a marvelous correction to ideas of instant perfection. But anyway, most of these
structures take us to chapter 13 as the center.!

The Chiastic Structure of the Gospel of Matthew
Mako A. Nagasawa
Last modified: December 1,2012

A. Jesus, Israel & the Gentiles, Fulfillment, God With Us (1:1 - 25)
Israel is still in exile, from the Babylonian captivity (1:11, 12, 17)
Gentiles included: Four Gentile women are included in Jesus’ Jewish genealogy, the line of David (1:1 - 17)
An angel appears, announces fulfillment of what was spoken (1:22)
Immanuel: the title given to Jesus means ‘God with us’ (1:23)
B. Jesus Acknowledged as King by a Few (2:1 - 3:17)
Resistance from one ruler: King Herod (2:1ff.)
Jesus’ title as ‘king’ or ‘Messiah’ occurs (2:2; 2:4; Micah’s messianic prophecy of ‘a ruler from Bethlehem’ in 2:6; ‘star’ is likely from
prophecy of Messiah in Num.22 & 24; Gentile magi/kings honor Jesus as king and worship him in 2:11)
Jesus begins to retell Israel’s story (descent to Egypt and return in 2:13 — 23, fulfilling Hos.11:1 and Num.24:8)
Jesus’ baptism (foreshadowing death and resurrection) is God’s declaration of Jesus” kingship; God speaks at Jesus’ baptism (3:13 — 17)
C. Jesus Overcomes Three Temptations in the Wilderness (4:1 - 11)
D. Jesus Gathers and Prepares the Disciples for Ministry (4:12 - 25)
E. First Major Discourse: Blessings, the New City on a Hill (5:1 - 7:28)
Eight blessings (5:3 — 12) for openness to heart change (5:21 — 7:14)
Jesus calls his disciples’ community the new city on a hill, the new presence of God (5:13 - 16)
Ends with the wise and foolish builders, emphasis on obedience to Jesus’ word; how great is its fall (7:21 — 29)
F. Jesus Calls to Israel as the Prophet Like Moses (8:1 — 9:34)
Jesus speaks ten words: ten miracles of healing and deliverance (8:1 — 9:34)
Jesus restores people to who they were meant to be, physically (8:1 — 9:34)
Jesus heals two blind men who call him ‘Son of David” (9:27 — 31)
Jesus engages and divides Jewish leadership: Pharisees, scribes, synagogue official (9:1 — 13, 18 —26)
G. Second Major Discourse: Jesus Trains the Disciples to Call More Disciples (9:35 - 11:1)
Jesus sends disciples to Israel in mission, planting households and more disciples (9:35 — 10:42)
H. Division in Israel, Jesus Announces Concern for Gentiles (11:2 - 12:45)
John the Baptist asks for the identity of Jesus; Jesus answers that he is the Messiah, from Isaiah (11:2 - 6)
Jesus compares Israel unfavorably to Tyre, Sidon, Sodom (11:7 —24)
Jesus says he is greater than the Temple, and is Lord of the Sabbath, referring to Isaiah (11:25 — 12:21)
Jesus does miracles to attest his identity, Beelzebub controversy (12:22 — 37)
Pharisees demand a sign; Jesus’ sign is believing Gentiles: Nineveh, Queen of the South (12:38 —42)
I. Third Major Discourse: Kingdom Growth as a Household (Mt.12:46 — 13:58)
Jesus is building a household around ‘the will of my Father’ (12:46 — 50)
Jesus tells parables about the kingdom and the cost of reaching others (13:1 —51)
Jesus forms his household around his word (‘Therefore every scribe...is like a head of a
household...”), but is rejected by his human household (13:52 — 58)
H.’ Division in Israel, Jesus Enacts Mission to Gentiles (14:1 - 17:27)
John the Baptist is beheaded (14:1 — 12); Jesus answers that he is the Messiah (14:13ff.)
Jesus multiplies bread to attest his identity, invoking the numbers of King David, 5, 7, 12 (14:13 — 15:39)
Jesus denounces Temple corruption, referring to Isaiah (15:1 —20)
Jesus compares the disciples unfavorably to the Canaanite woman (15:21 —28)
Pharisees demand a sign; Jesus offers sign of Jonah, reminders of bread miracles (16:1 — 12)
Jesus enacts his superiority to the Temple: transfigures his humanity, belittles Temple tax (16:13 — 17:27)
G.” Fourth Major Discourse: Jesus Trains the Disciples to Shepherd Other Disciples (18:1 — 19:2)
Jesus trains his disciples to honor and shepherd new Christians, and extend forgiveness (18:1 — 33)
F.’ Jesus Calls to Israel as the Prophet Like Moses and Heir of David (19:3 - 22:46)
Jesus speaks ten words: answers ten questions about the Old Testament from opponents (19:3 — 22:46)
Jesus restores people to who God meant them to be, relationally: marriage, wealth, power (19:3 —20:28)
Jesus heals two blind men who call him ‘Son of David’ (20:29 — 34, almost verbatim to 9:27 — 31); ‘Son of David’
title appears in dense repetition (20:29, 21:9, 21:15, 22:41 — 46)
Jesus engages Israel’s leadership in the Temple; they reject him (21:15 — 22:46)
E.’ Fifth Major Discourse: Woes, Fall of Jerusalem, the Old City on a Hill (23:1 - 25:46)
Eight woes for lack of heart change (23:1 - 39)
Fall of Jerusalem, the old city on a hill, the old site of the presence of God (24:1 — 51)
Ends with wise and foolish virgins, and emphasis on obedience to his disciples’ word (25:1 — 46)
D.” Jesus Prepares His Disciples for His Death (26:1 - 35)
C.> Jesus Overcomes Temptation Three Times in the Garden, Peter Fails Temptation Three Times (26:36 — 75)
B.” Jesus Presented to the World as King and Rejected (27:1 - 66)
Resistance from all rulers: the Jewish chief priests and the Roman rulers (27:1ff.)
Jesus’ title as ‘king’ or ‘Christ’ or ‘Son of God” occurs repeatedly (27:11, 17, 22, 37, 42, 43, 54)
Jesus retells Joseph’s story (betrayed by a brother for silver ‘into Egypt” in 27:1 — 10) and Israel’s story (in exile and cursed)
Death of Jesus, resurrection of the dead (figure of water baptism); Jesus speaks at his death (27:52 — 53)
A’. Jesus, Israel & the Gentiles, Fulfillment, God With Us (28:1 - 20)
An angel appears, announces fulfillment of what was spoken, ‘Just as he said’ (28:6) and ‘Behold I have told you’ (28:7)
Jesus is resurrected and given Adamic authority (cf. Dan.7:13 — 14), meaning God has brought a human back from exile (28:6, 18)
Gentiles included: All are invited and called to Jesus, the heir of David (28:16 — 20)
Immanuel: Lo, Tam with you always (28:20)

Other authors have pointed out that Matthew clearly structures the entire book around
sections of Isaiah. And it is true. But he does so as an overlay to other structures. But wow,
does Isaiah ever open up the book of Matthew!

1 The one exception would be Michael Bull’s intricate structure of Matthew around the
covenantal pattern developed by Ray Sutton. http://www.biblematrix.com.au/the-shape-
of-matthews-gospel-overview/
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Another proposed structure based on [saiah

1) 1:1-2:23 - ‘The virgin shall bear a son’ [Mt 1:23 = Isa 9:6]

2) 3:1-4:11 - ‘The way of the Lord in the wilderness’ [Mt 3:3 = Isa 40:3]

3) 4:12-7:29 - ‘A great light in Galilee’ [Mt 4:15-16 = Isa 9:1-2]

4) 8:1-10:42 - ‘He carried away our diseases’ [Mt 8:17 = Isa 53:4]

5) 11:1-12:45 - ‘Bruised reeds & Gentile judgement’ [Mt 12:17-21 = Isa 42:1-4]

6) 12:46-13:58 - ‘Hearing and understanding’ [Mt 13:14-15 = Isa 6:9-10]

7) 14:1-16:12 - ‘Teaching the traditions of men’ [Mt 15:8-9 = Isa 29:13]

8) 16:13-21:11 - '‘The King coming to Zion, gentle’ [Mt 21:5 = Isa 62:11 & Zec 9:9]

9) 21:12-25:46 - ‘House of prayer’ or ‘robbers’ den’ [Mt 21:13 = Isa 56:7 & Jer 7:11]
10) 26:1-28:20 - ‘Shepherd and sheep’ (& Galilee) [Mt 26:31 = Zec 13:7 & Isa 53:4-6]

Others have noticed that Matthew is beautifully organized in a back and forth interplay
between story, teaching, story, teaching, story, teaching, with each section ending with the
words, “when Jesus had finished saying these things.” And they argue that this is the only
way to structure the book. But when you overlay that structure with other structures, it
accomplishes the same thing. This too focuses the entire book on the parables of the
kingdom in chapter 13. And all you have to do in order to recognize this particular back and
forth structuring is to read Matthew in a red letter bible. 'm not a fan of red letter bibles
since the black words are just as much His words. But in this case it does give good visual
cues.

A - Story (Matthew 1-4)
B - Teaching - Sermon on the Mount (Matthew 5-7)
C - Story (Matthew 8-9)
D - Teaching (Matthew 10)
E - Story (Matthew 11-12)
X - Teaching - Parable of the Kingdom (Matthew 13)
'E - Story (Matthew 14-17)
'D - Teaching (Matthew 18)
'C - Story (Matthew 19-22)
'B - Teaching (Matthew 23-25)
'A - Story (Matthew 26-28)
And [ won’t get into all of the other structural fights that are out there. If the Bible was
inspired by God Himself, we ought not to be surprised that there are layers upon layers of

structure and complexities that we wouldn’t expect out of a normal person. It's an inspired
book.

Now, I say all of that because I don’t want you to think that the structure I will be using is
the only structure you can see in this book. But in one sermon I think it is the simplest way
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of handling such a complex book. So this morning [ am going to simply divide the book up
into ten progressive parts, with each part giving another aspect of Jesus and His kingdom.

1.

10.

Chapters 1-3 deal with the coming of the King.
Chapter 4 deals with testing of the King.

Chapters 5-7 deal with the manifesto of the kingdom. It properly interprets the Old
Testament law of God. And without a law, you don’t have a kingdom.

Chapters 8-10 are filled with miracles and in many different ways showcase the power
of the kingdom. Without power to back it up, you really don’t have a kingdom.

Chapters 11-12 deal with various reactions to the kingdom - some hostile to Jesus and
some embracing Him as the Christ.

Chapter 13 gives parables of the kingdom’s gradual growth - something that the Jews
apparently were not expecting. They wanted it suddenly. But when you realize that the
kingdom grows gradually, it gives you hope during difficult times. This is the center
and heart of Matthew. Chapter 13 is a huge corrective to Amil and Premil
eschatologies. Most people focus on the Olivet Discourse, but chapter 13 is even more
key.

Chapters 14-20 gives repeated calls to have faith and to live by faith as they apply
kingdom principles to every area of life.

And they would need that faith to deal with the next section, the clash of two kingdoms
in chapters 21-22.

Chapters 26-27 then show how Jesus fulfilled all the prophecies about a suffering
Messiah who would lay down His life for His people. And without that suffering, you do
not have a kingdom.

And chapter 28 shows us the risen and conquering King commanding His troops to
advance His kingdom until the end of the age.

[t really is a marvelous book with a very logical structure.

Overview of the book

The coming of the King (Matt. 1-3)

So let’s begin at chapter 1. And the way that Matthew introduces us to Jesus in the first
chapter is a little bit curious - at least in the Greek. The first words, “the book of the
genealogy,” are just two words in Greek - BifAog yevéoewg. Those are the exact words used
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for the title of the Greek translation for the book of Genesis - Bi{3Aog yevéoewg; “the book of
Genesis,” or “the book of beginnings.”

In their commentary, Davies and Allison give seven reasons why this should not be
translated as “the book of the genealogy,” and should instead be seen as the title for the
whole book of Matthew - “The book of beginnings.” They are going to be different
beginnings than began in Genesis, but this will be the New Testament book of beginnings -
the Genesis of the New Creation.

I'll only give three of their seven reasons why this is true. First, they point out that the word
“book” is never used to describe genealogies - sorry; a book is a book. That word “book” is
not just referring to the next few verses; it is referring to the whole book of Matthew.
Second, the literal rendering is “beginnings,” not genealogies. Third, the Jews of that day
would have immediately recognized the first two words as the title page for their book of
Genesis - the book of beginnings. That commentary gives several pages of proofs that [ will
not get into? that Matthew intended to trigger thoughts of Genesis in our minds, but
explicitly make us think that this is another book of beginnings that answers the problems
in the first book. And it is.

This book records the beginning of the New Covenant, the New Creation, and the making of
all things new. Where Genesis shows the beginnings of the old creation, Matthew shows the
beginnings of the new creation. Where Genesis ties us to the Old Adam, Matthew ties us to
the New Adam, Jesus.

And in a rapid-fire way the next words set up Jesus as the long expected Jewish Messiah.
The very next word, “Jesus,” is really the Greek name for Joshua. Joshua and Jesus are the
same word in Greek. Jesus will be the new Joshua who will lead His people in a new
conquest. And that’s why Matthew ends his book with Christ’s call for the church to engage
in the conquest of the nations with the Great Commission and with the sword of the Word
and promising, “Lo [ am with you always, even to the end of age.” And Matthew even ties a
connection between the Exodus he was calling Jews to in the first century and the 40 years
or generation to follow and the original Exodus and the original 40 years before the
conquest of Canaan.

The next word is “Christ,” which is the Greek word for the Messiah. So Matthew doesn’t
beat around the bush and make you guess as to who Jesus is. No, he says right up front that
Jesus is the fulfillment of all the hundreds of Messianic prophecies of the Old Testament.
And Matthew will be packed full of quotes from Old Testament books that looked forward
to what Jesus would do. So He is the Messiah; the Christ.

The next words are “the son of David.” That immediately clues us into the fact that He is
Israel’s long anticipated King - who was to be the son of David. And of all the Gospels,

2W. D. Davies and Dale C. Allison Jr., A Critical and Exegetical Commentary on the Gospel
according to Saint Matthew, vol. 1, International Critical Commentary (London; New York:
T&T Clark International, 2004), 149-155.
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Matthew lays the most emphasis upon the fact that Jesus is the son of David, the King of
Israel. Being the earliest Gospel (at least in my view and the view of the ancient church -
but being the earliest Gospel), this all makes sense. Matthew is the perfect introduction to
the New Testament and it beautifully ties the two testaments together as one work.
Anyway, the term, “the son of David,” was a phrase constantly used by the rabbis of the first
century to refer to the coming Messiah. So again, he is not beating around the bush. He is
going to do everything he can in this book to establish this initial claim.

And that there are not two Messiahs (a kingly Messiah and a suffering Messiah, like some
rabbis thought), Matthew adds, “the Son of Abraham.” The Messiah who was to be the son
of Abraham was a suffering Messiah. So the kingly Son of David is exactly the same Messiah
spoken of by Abraham and the prophets before him - a Messiah who would suffer and die.
This too would have been a shock to some rabbis who insisted that there were two
Messiahs, not one.

But commentaries point out that the reference to Abraham also makes it clear that Jesus is
the Messiah of Gentiles, and not just of the Jews. After all, Abraham was saved as a Gentile,
wasn’t he? And the book begins the pattern of writing every New Testament book in Greek,
rather than in Hebrew. That too is a clue that the kingdom has gone to the Gentiles.

And the genealogy of Jesus will also make the same point. While most of the names in this
list are names of Jews, Matthew makes it clear that this Messiah identifies with Gentiles,
with the broken, the hurting, and the outcast. I'll just give you some hints, starting in verse
2:

Matt. 1:2 Abraham begot Isaac, Isaac begot Jacob, and Jacob begot Judah and his brothers. 3 Judah
begot Perez and Zerah by Tamar...

While Jacob and Judah had plenty of other problems, his daughter-in-law, Tamar, is an
embarrassing piece of history for the Jewish leaders who prided themselves in their
pedigree. Tamar was a Gentile daughter-in-law of Judah whom he impregnated. Perez was
the result of incest.

Verse 5 shows that Rahab the harlot was also in Christ’s genealogy. Not only was she saved
out of prostitution, but she was saved out of the cursed Canaanites who had been doomed
to destruction. God identified with Gentiles and sinners by putting them into Christ’s
genealogy.

Verse 6 places Jesus as a descendant of Bathsheba, the wife of Uriah the Hittite. And though
there are many other chaotic problems that this genealogy goes through, none of it was by
accident. Verse 17 shows a sovereignly governed symmetry.

17 So all the generations from Abraham to David are fourteen generations, from David until the captivity
in Babylon are fourteen generations, and from the captivity in Babylon until the Christ are fourteen
generations.
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That’s almost too neat for some people to find it believable, and yet it is true. And if you
want, [ can show you how that divides up.? Every person begotten in this genealogy was
perfectly prepared by God to be part of the process of producing the Messiah. Not one more
or one less would do. Every one was essential. Every one was counted. Certainly there was
a lot of chaos that can be seen in this genealogy, but God also intended there to be a
symmetry in the midst of all the chaos. Let me quote from William Hendriksen on the
significance of these numbers. He says,

In Scripture seven frequently indicates the totality ordained by God. Fourteen, which is twice seven, also
bring out this idea. [And | would add that fourteen is a double witness of perfection. He goes on.] So, it
would seem, does three times fourteen = forty-two. This is equal to six sevens, and immediately
introduces the seventh seven, reduplicated completeness, perfection. (p. 110)

Christ of course is the reduplicated completeness of perfection. And accordingly, the
Gospels tell us that He started His ministry on a Sabbath day, in a Sabbath year, and during
a Jubilee year, which is the year of release and Liberty that happens once every 49 years.
And William Hendriksen gives a lot of Scripture and 24 pages of exposition to further
describe the symbolism of these three fourteens and the people in it. When you dig into this
it is really marvelous. Christ came in the fullness of time.

And just as the Holy Spirit hovered over the formless earth to make the original creation,
the beginning of the new creation was wrought by the Holy Spirit in this chapter as well.
Jesus was miraculously formed from Mary just as Eve was miraculously formed from Adam.
And there are a lot of other parallels that Matthew is beautifully crafting into this story.

So chapters 1-2 show the Incarnation of Jesus and His young childhood. He was a real man,
not simply a gnostic figment who appeared one day. Without His manhood He would not be
our Mediator. But unless He was divine, He could not be our Mediator either.

And chapter 3 shows that this King was properly prepared for by John the Baptist. He was
the herald of the King. John quotes Isaiah 40:3 and applies it to Jesus. And since John the
Baptist was very respected by the people, John'’s affirmation that Jesus was the Messiah
was powerful. John gave Jesus a baptism into priesthood. Every priest in the Old Testament
had to be baptized at the age of 30 before becoming a priest, and Jesus needed to fulfill the
law in that respect as well. So all three chapters deal with the coming of the King to Israel.

The testing of the King (4)

The second section, chapter 4, shows the testing of the King. Satan threw everything at
Jesus that he could to destroy Him morally, but Christ came out victorious.

And by the way, all four of these chapters introduce in tiny cameos many of the themes of
the book as a whole and show how Jesus alone could replace the first Adam as the perfect
Man. Other cameos that come up are:

3 See appendix A
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1. Jesus beginning in obscurity yet being sought by the magi or rulers of the East
anticipates the fact that His kingdom will start small and in obscurity but will
eventually be entered by all the nations of the earth.

2. The unsuccessful opposition that His kingdom will later have is already anticipated in
chapter 2 by Herod’s hatred of Him and attempt to kill Him.

3. Christ’s leaving Israel for Egypt anticipates in a small way that Israel will be rejected
and the Gentiles received.

4. Indeed, a new Exodus from Israel will happen under John the Baptist just as there was
an exodus out of Egypt in the Pentateuch.

5. Justas]oshua came out of the Jordan River to face the opposition of the Canaanites,
Jesus came out of the Jordan river to face the opposition of the Jewish leaders.

All of these (and many others) are marvelous glimpses or hints of how the King and the
kingdom will be portrayed in the rest of the book. In chapter 4:17 Jesus began to preach,
“Repent, for the kingdom of heaven is at hand.” If it is at hand, it can’t be 2000 years later.

The manifesto of the kingdom (5-7)

The third section, chapters 5-7, are recognized by almost everyone as being the manifesto
of the kingdom. And if all three chapters are the manifesto of the kingdom, then the
beatitudes constitute the distillation of this upside-down kingdom that looks like no other
and has a power like no other. No one can keep the principles of this manifesto without
being regenerate and being filled with the Spirit of God. It’s impossible for a Pharisee to
think that he measures up after reading the Sermon on the Mount. It takes supernatural
grace to love those who hate you and persecute you. It takes supernatural grace to have joy
in those circumstances.

So the kingdom is not a list of rules of how to get into the kingdom. Where does he start in
chapter 5:3? “Blessed are the poor in spirit, for theirs is the kingdom of heaven.” You can’t
buy your way into the kingdom; you've got to start off bankrupt. And he goes on to talk
about mourners, meek, the hungry and thirsty. Too many people have approached the
Sermon on the Mount moralistically. They try to be in the kingdom by trying to act like a
believer should. And that is approaching it backwards. Christ gave this sermon to devastate
the Pharisees in their self-righteousness and to give comfort and hope to the true believers.
If we see this as a means of entering the kingdom then we will cause people to either give
up hope or to become self-righteous. This sermon:

1. Starts With Emptiness and Moves to Fullness and Overflowing.
2. Starts With Inability and Moves to Deeds of Righteousness

3. Starts With God and Moves to Man

Every religion known to man does the opposite. They recognize that we are alienated from
God, but that causes them to think that they must supply what is lacking. World religion is
the story of man seeking to do what God alone can do; of man seeking after God. That’s
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what the Pharisees were doing. But Jesus said in Matthew 5:20, “unless your righteousness
exceeds the righteousness of the scribes and Pharisees, you will be no means enter the
kingdom of heaven.” Only the perfect Christ can give us a righteousness that exceeds the
righteousness of the scribes and Pharisees. So there is a sense in which the beatitudes
crystallize the entire sermon on the mount in just a few words.

The power of the kingdom (8-10)

So it is no wonder that the next section, chapters 8-10, give illustration after illustration of
the need for the supernatural power of God’s kingdom. Jesus healed many, cast out demons
(it appears, for the first time in history), commanded the wind and the waves to obey Him,
converted Matthew the tax collector (that’s another miracle, right?), raised people from the
dead, healed the blind and the mute. He is a God of impossibilities.

But the interesting thing is that after doing all that, He sent out His twelve to do exactly the
same impossible things. But they didn’t do it in their own power; they did those miracles in
the name of Jesus.

So there is a logical development in this book. We first of all have to recognize the king,
believe that He is perfect, embrace His laws of the kingdom, and experience the power of
the kingdom.

The reactions to the kingdom (11-12)

And the book shows that not everybody does that. The fifth section, chapters 11-12, shows
the reactions of people to Jesus. He’s just given the Manifesto of the Kingdom and shown
that without Him you can do nothing, but that the reverse is also true - “I can do all things
through Christ who strengthens me.” That's kingdom living. He has shown them that.

But having confronted Israel with the nature of this kingdom, there are three reactions
people have. Some believe and submit to Him and they join His kingdom in faith and
baptism. Some still question whether He could really be the One prophesied. And most of
the leaders hate Him and plot to kill Him.

Interestingly, John the Baptist, who had earlier affirmed him, began to wonder himself
whether Jesus was the Messiah. Now I think it is so cool that Matthew includes that in there
so that we are not surprised by similar reactions in the early stages of the kingdom.

Chapter 11:20-24 shows two cities that had rejected His message and that passage shows
Jesus pronouncing woes upon them. I think [ would be motivated to leave those cities, if |
were a citizen there.

Chapter 12 shows the scribes and Pharisees engaging in the unpardonable sin by
blaspheming the Holy Spirit and ascribing to Satan what Jesus had done by the Holy Spirit.
But Christ’s casting out of demons was a proof positive that the kingdom of heaven had
come. And so we begin to have a stronger and stronger realization of man’s depravity, and
that apart from sovereign grace, no one would believe. But we also begin to get a stronger
and stronger sense that the Messianic kingdom can break through all of that.
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The parables of the kingdom’s growth (13)

And all of these reactions are totally consistent with the next section (chapter 13), which
gives several parables to illustrate the initial stages of the kingdom. It may start as small as
a grain of mustard seed, but over time it will grow into a huge bush. It may start off as a tiny
bit of leaven in the dough, but it will eventually leaven the whole lump. That chapter
completely contradicts the Dispensational ideas of how the kingdom comes.

A call to faith and to faithful living (14-20)

The next section, chapters 14-20, is a call to faith and to faithful living. How many times
does Christ rebuke his disciples for little faith and call them to live by faith. Story after story
shows that citizens of His kingdom can do the impossible if they will only live by faith. It
takes faith to make Simon’s confession of Christ as the Messiah in chapter 16. And it takes
faith to answer Christ’s call to take up your cross and follow Me, and to be willing to die for
Me in the same chapter. The disciples were rebuked for having little faith when they could
not cast out a demon out of a young boy in chapter 17. And throughout this section you see
every area of life being intersected with a call to stop living by the world’s wisdom and to
live out the kingdom principles by faith. That involves how we interact with civic
authorities (17:24-27). It takes faith to live humbly and to forgive as Christ calls us to
forgive in chapter 18, but all who are in the kingdom have access to that supernatural
power. And if we refuse to forgive as the kingdom commands, then the chapter ends by
saying that the kingdom of Satan triumphs over us. It takes faith to live out Christ’s call for
kingdom marriage in chapter 19. That call seemed impossible to His disciples, but Jesus
expects all kingdom citizens to obey that call because we have access to kingdom power by
faith. He calls us to faith and faithful living in chapter 19 in our interactions with young
children and in our stewardship of wealth. And chapter 20 is the ultimate call to faithful
stewardship of kingdom resources.

There are two feedings of huge crowds with a few fish and a few loaves. And both feedings
challenged His disciples’ faith. The first feeding is in chapter 14 and the second feeding is in
chapter 15. He first fed 5000 Jewish men plus women and children and there were twelve
baskets left over - far more than what they had started with. The second feeding was in the
Gentile country of Tyre. [t was way outside of Israel. After healing many Gentiles, he fed
4000 men plus women and children and had seven baskets left over. They are obviously
two quite different groups of people, but they illustrate that Jesus was sent to minister to
Jew and Gentile, and He was the bread of the world.

The clash of two kingdoms (21-25)

Now all of those calls to faith were needed to be able to get through the next section, which
outlines the clash of two kingdoms. Christ’s kingdom is not unopposed. And the eighth
section, chapters 21-25, really gets intense as these two kingdoms clash in an overt way. It
is clear by this time in the book that the leaders of Israel are not in the kingdom of God.
John the Baptist had excommunicated them from the kingdom. Instead, they represent the
kingdom of Satan. And boy do those two kingdoms clash.
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In chapter 21 Christ rides into Jerusalem on a donkey to declare that He is the fulfillment of
Zechariah and the other prophets; that He is the King of Israel. He proceeds to cleanse the
temple a second time, calling the leaders thieves. That shows His authority over the temple.
And while this section welcomed the praises of children and infants, it has one scathing
denunciation after another of the hypocrisy of the scribes and Pharisees. If you want your
ears to burn, read all the bold woes that Christ shouted at the scribes and Pharisees in
chapter 23. Anyone who thinks being like Jesus means being sweet, nice, and mild-
mannered needs to read those chapters. He was holy, but He was anything but nice. There
is a vast difference between pleasant niceness and holy zeal that is good.

And of course you know the long Olivet discourse in chapters 24-25 that pronounced
judgments upon Israel and which show Jesus to be not only a Judge, but a King who would
take over the whole world. But He does so through redemptive judgments. It is par
excellence a clash of two kingdoms.

The suffering Servant who lays down His life for His people (26-27)

That leads the religious leaders in the next section to plot to kill Him. And all of chapters
26-27 portray Him as the fulfillment of the Old Testament prophecies about the Suffering
Messiah.

That section begins with the threat of His death, a woman pouring perfume over His head
as a symbol of His burial, Judas betraying Him, and His arrest, scourging, trials by both the
Jewish leaders and Pilate, and despite His innocence, being put to death on the cross. But
the way Matthew constantly quotes Old Testament prophecies as being fulfilled, he makes
it clear that Jesus orchestrated this. He was not a victim. Chapter 26:5 shows them trying to
avoid killing him on the Passover. But Jesus is in control and they don’t have a choice.

And in the midst of that, Jesus celebrated a meatless Passover one day early with His
disciples, showing them that this was what His whole life was leading Him to. The Passover
prophesied this hour of suffering and death. Just as the Passover lamb had to be slain to
save the people, He had to be slain in order to redeem His people. Jesus knew that His death
was not a tragedy, but was instead the means to His victory. Jesus deliberately climbed the
cross. He was not a victim.

The risen and conquering King advances His kingdom (28)

But that leads to the last section of the book, chapter 28, which describes the resurrection
of Christ and the Great Commission. This portrays the risen and conquering King
commanding His footsoliders to advance His Kingdom until all nations are baptized and are
obeying all things found in the Word of God. Those are our marching orders. We may not
quit until that is accomplished.

When you read the book from this bird’s eye view, you see a beautiful and victorious plan.
The King has invaded the world, successfully challenged the world, and is now claiming the
world as His own. So that is the overview of the whole book.
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Additional applications of Matthew

Let me end by giving four additional applications. And my first one is that this book was
written to do more than simply inform you about a beautiful plan. It was written with the
intention of transforming you. This morning I have had to give you a framework for
understanding the book, but you should read the book with an eye to obeying it by God’s
power. Whether you are looking at the angel’s interactions with Mary and Joseph, or the
Wise Men’s worship of Jesus, or His casting out of demons, every chapter is relevant to how
we live out the kingdom today. If Jesus faced demonic attack in chapter 4 through fasting,
we should not think that we are beyond fasting in our spiritual warfare. His instructions on
divorce and remarriage are not obsolete. They are binding rules in His kingdom. If His
resurrection gave power and boldness to the disciples, it should give power and boldness
to us. None of this is theory. God wants the book to change us. It is the book of beginnings -
kingdom beginnings that each generation must expand upon and live out more and more
consistently.

Second, all the core doctrines can be found in the book of Matthew. Numerous quotes from
the Old Testament show Matthew teaching the inspiration and authority of the Bible. He
teaches us about the virgin birth of Jesus, His humanity, deity, sinlessness, and roles as
prophet, priest, and king - especially king. It is rich in the doctrine of the Trinity - perhaps
not as rich as the Gospel of John, but it is there. If you go through all of the fundamental
doctrines, you will find them in this book.

Third, this is a book that upholds the entire moral law of the Old Testament. Which makes
sense - you don’t have a kingdom without a law. In Matthew 5:17-19 Jesus said that the Old
Testament moral laws (including the least important of the case laws - not taking a mother
bird with her young) continues to have authority in His kingdom throughout history. And
over and over Jesus castigated the Pharisees for both adding to the Old Testament law as
well as taking away from the Old Testament law. If you can read Matthew without coming
away a whole-Bible-Christian who loves the law of God, you have not read it with open
eyes. It is a book that internalizes the law to everything inside of us and externalizes the
law by applying it to every area of life - to marriage, to civics, to child-rearing, to economics,
and to other areas. Of course, it does so in seed form, much like Genesis does - it is after all
the Book of beginnings.

And finally, if you are discouraged over the state of the kingdom today, read chapter 13 and
regain courage and hope. We are still in the beginning stages of the kingdom, and Christ’s
kingdom will grow until the entire world is leavened by His grace. Amen.

Appendix A - the Generations of Matthew 1

From Floyd Nolan Jones, *Chronology of the Old Testament: A Return to the Basics,"
(Woodlands, TX: KingWord Press, 1999), pp. 43-44.



MAT 1:1

MAT 1:2

MAT 1:3

MAT 1:4

MAT 1:5

MAT 1:6

MAT 1:7

MAT 1:8

MAT 1:9

MAT 1:10

Generations of Jesus
Book of Matthew

The book of the generation of Jesus Christ, the son of David, the son
of David, the son of Abraham.

Abraham (§)) begat

Isaac; 2) and Isaac begat
Jacob; 3) and Jacob begat
Judas 4) and his brethren;

And Judas begat
Phares (5) and Zara of Thamar; and

Phares begat

Esrom; (6) and Esrom begat
Aram; ()

And Aram begat
Aminadab; (8) and Aminadab begat
Naasson; ) and Naasson begat
Salmon; (10)

And Salmon begat
Booz 11) of Rachab; and Booz (Boaz) begat
Obed 12) of Ruth; and Obed begat
Jesse; (13)

And Jesse begat
David (14) (1) the king; and David

the king begat
Solomon (15) (2) of her that had been
the wife of Urias;

And Solomon begat
Roboam; (16) (3) and Roboam begat
Abia; (17)  (4) and Abia begat
Asa; as) G

And Asa begat
Josaphat; (19) (6) and Josaphat begat
Joram; (20) (7) and Joram begat
Ozias; 21 @

And Ogzias begat
Joatham; (22) (9) and Joatham begat
Achaz; (23) (10) and Achaz begat
Ezekias; (24) a1

And Ezekias begat
Manasses; (25) (12) and Manasses begat
Amon; (26)  (13) and Amon begat

Josias; @2n Q4
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MAT 1:11

MAT 1:12

MAT 1:13

MAT 1:14

MAT 1:15

MAT 1:16

And Josias begat

Jechonias (28)

(1) and his brethren, about the time

they were carried away to Babylon:

And after they were brought to Babylon,

Jechonias begat

Salathiel; (29)
Zorobabel;  (30)
And Zorobabel begat
Abiud; (31)
Eliakim; (32)
Azor; (33)
And Azor begat
Sadoc; (34)
Achim; (35)
Eliud; (36)
And Eliud begat
Eleazar; 37
Matthan; (38)
Jacob; 39)
And Jacob begat
Joseph (40)
Jesus, 41)

(2) and Salathiel begat
3)

(4) and Abiud begat
(5) and Eliakim begat
(6)

(7) and Sadoc begat
(8) and Achim begat
(E)]

(10) and Eleazar begat
(11) and Matthan begat
(12

(13) the husband of Mary,
of whom was born
(14) who is called Christ.

MAT 1:17 So all the generations from Abraham to David

are fourteen generations; and from David until the carrying
away into Babylon are fourteen generations;and from the
carrying away into Babylon unto Christ are fourteen generations.

Abraham to

David to

E

Salathiel; to

David =14
Jechonias =14
Jesus =14

=42

Note that from Mat.1:17 David is counted twice, once with
the Patriarchs (cp. Acts 2:29!) and again with the Kings.
Thus, there are fourteen generations in each grouping

but only forty-one (41) total generations or names listed.
This is not a contradiction or an error in God's Word.
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